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GLAIM OF PANCARATRA ON BHAGAVADGITA 
| By 
PRABHAKAR APTE 


The Bhagavadgita ( Gita ), the Moksadharmaparvan of the Mahé- 
bharata and two Samhitds : Isvara and Pdéramegvara of the Paficaratra 
Agama are an important souree of the history of the Pafcaratra 
doctrine. One can obtain an outline, if not a clear picture, of the early 
phases of the Paficaratra thought from these sources. It is a fact that 
the Gita cantains not a single reference either to the name Paficaratra or 
to the Vyiha theory therein. All the same there are the following points 
which reveal allegiance to the Paficaratra tradition with the Bhagavad- 
gitd. | | 

1) Yoga tradition told in Gitta 4. 1-7 

2) Kashmiri reading Sdtvatadharmagopta in Gita 11, 18 
3) Reference to Vasudeva in Gita 8.19 and 10.37 

4) Interpretation of Catvdrah in Gita 10.6 


(1) Yoga tradition : The fourth chapter of the Bhagavadgita is sty- 
led Jadénakarma-Samnydsayoga. The tradition of the ‘ Yoga’ narrated 
in the opening verses therein (4. 1-7 ) regards Bhagavan as the promul- 
gator of this doctrine ( Yoga). He taught it to Vivasvan. The latter 
passed it on to Manu who later on imparted it to [ksvaku ; and through 
him it was revealed to kings and sages. This Yoga was somehow lost 
in the course of time. Lord Krsna restored it to Arjuna who proved 
to be worthy of his grace and confidence. Here Arjuna raised a doubt 
(4.4) as to how he ( Lord Krsna ) could be the teacher of Vivasvan, an 
ancient personality. This query served as a device for the Lord to 
explain the doctrine of Avatara and also the antiquity of the ‘ Yoga’ 
( 4. 6-7 ). 


The above account bears a close resemblance with the account of 
the origin and relay of the Hkantidharma narrated in the Moksadhar- 
maparvan of the Mahabharata ( XII. 335. 1. 51). This doctrine 
was promulgated by Lord Narayana during the very first stage of 
cosmic evolution in which mental birth of Brahma took place, This 
Dharma like the Yoga of the Gitd was often lost and restored during . 
the subsequent ages marked by Cakgusa, Vacika, Sravanaja, Nasikya, 
Andaja and finally Padmaja births of Brahma. During the Padmaja 
life-time of Brahma, Lord Naraéyana imparted the Ekantidharma to 
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Brahma who relayed it to generations represented by Daksa, Aditya, 
Vivasvan, Manu and Iksvaéku who caused its diffusion with the help 
of sages. This doctrine was finally preserved for the posterity by the 
Satvatas. 


Elucidating the salient features of the Hkantidharma, the Moksa- 
dharmaparvan states ( XII. 336. 58A ) that the followers of this religion 
practise non-violence ( Ahimsa ), they are devoted to the welfare of all 
beings (Sarvabhituhite ratah ) and have abandoned all action ( Sarva- 
karmavivarjitah ) and thus they attain self-realisation. These qualities, 
especially the attitude of abandonment of all action is in keeping with 
the teaching embodied in the fourth chapter of the Gita. Therefore one 
may learn from the comparison of the passages mentioned above that 
the Yoga of the one and the Dharma of the other refer to one and 
the same doctrine of a long historical background ; and neither tle Gita 
nor the Moksadharmaparvan have the privilege of newly propounding 
it. The latter however is very elaborate in narrating the history and 
contains specific reference to the Vyuhu theory, the role of the Satvatas 
and the evolution and characteristics of the Paiicaratra., It appears 
from that account that the Hkantidharma which passed through the 
phases of absorbing the Vydha theory of the Satvatas and the influence 
of Veda, Samkhya, PaSupata and other doctrines, finally culminated into 
Paiicaratra, a composite personality. 


The Isvura and Paramesvara Samhitas (1. 29ff and 1. 35ff), while 
closely following the Mahadbharuta evidence, appear to have regard also 
to the Gita evidence. That the legacy of that perennial doctrine has 
been claimed by the Paficuratra cult of the historical time, is evident 
from the resumé of the development of the doctrine (Samagama ) vari- 
ously styled as ‘ Yoga’ named as action without desire of fruit, nird- 
Sih karmasamjiittah i.e. marked by action without desire of fruit, or 
Yogadharma, or Sdstra or ELkantidharma, as drawn in the Jsvara 
(I. 2a)and Paramegvara (1. 35ff) Samhitas. almost in an identical 
manner. There, one finds a linking, in one place, of Yoga and Lkants- 
dharma. Besides, the typical characteristic feature of that doctrine 
viz. renunciation in action is also in keeping with the spirit of the Gta, 
The Vyt#ha doctrine is not only adopted in the Paficaratra from the 
source mentioned in the Moksadharmaparvun but it has become a sine 
qua non tor that religion. And further it is asserted that Satvatas 
preserved this thought which is very hard to grasp and practise. Besides, 
these texts declare that the divine scriptures of the Paficaratra religion : 
Satvata, Pauskara and Jayakhya are in fact redactions of the age old 
teaching. 
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(2) Now we may return to the Gitdé to find out whether there 
are some more places showing its affinity to the Paficaratra in other 
respects also. Here the Kashmiri reading of the Gita may come to our 
help. There the latter half of 11. 18 of the Gita reads ‘ Sandtanah 
Sdtvatadharmagopta’ instead of ‘Sandtanah Sdsvatadharmagopta. ’ 
If that reading is accepted, then Krsna would be held as the Protector 
of the Satvata religion. It is true that this reading is not univer- 
sally accepted. Even then here is a place which the Paficaratra tradition 
_ can make use of for a claim for legacy. 


(3) The Gita refers to Vasudeva in two places (i) Vasudevah 
sarvam (7.19) and Vrsninam Vasudevo’smi (10.37) which tell us 
that the faith in Vasudeva as the All-pervasive God, had already 
established itself in Epic India and it is reflected in the teaching of Lord 
Krsna. It need not be specially mentioned that this faith has been the 
hard core of the Paficaratra doctrine of the Epic as well as of the historic 
times. The Moksadharmaparvan has already suggested that the 
Vytiha doctrine had passed through four stages of one ( ekavyiha ), two 
(dvivyiha ), three ( trivyiha ) and four (caturvytiha ) members. Pafica- 
ratra represents the final phase admitting of four members: Vasudeva, 
Sankarsana, Pradyumna and Aniruddha. The Giia@ may be taken to 
belong to the period of time when the Vytha theory was confined to 
Ekavyiha i. e. Vasudeva. | 


(4) But there is also a view that the Caturvyiha was known 
to the Gita. This view is put forth by B. G. Tilak ( vide Gitdérahasya- 
English edn. Poona 1965, pp. 1067 ff and 754 ff). According to him, the 
word Catvdrah in the Gita (10.6) verse ‘Catvdro Manavastatha’ 
does not mean ‘four Manus’ but ‘four ( Vythas ) and Manus’. If this 
view is accepted then follows the presumption of existence of the Vyiha 
doctrine at the time of the Gita. Anyway this is one more place for the 
Paficaratra tradition to lay claim on the Gita. 


To conclude, it may be observed that though it cannot be positi- 
vely said that the distinguishing characteristics of the Paficaratra, 
Satvatadharma and the Vyiha theory were known to the Gita, yet the 
religion having faith in Vasudeva as Supreme and the renunciation in 
action as a path for liberation can safely be said to have been irherited 
by the Gita, the Moksadharmaparvan and the Paficaratra literature, 
through a common divine source trailing from Vivasvan and other 
authorities. 
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References : 
1 Bhagavadgita 4, 1-7 
sq faqeqa att Nnaraeaqeaay | 
faqeary, aaa Te Aahearaasaaie ti 
US ere Ta TAIT fees | 
a BHAT ATA At as: WaT a 
2 Mahabharata ( XII. 336 to 51 ) 


. Gaara Tass Bet aaa: 

. oat & aeaat wat eareq slaraateaa: | 

. saan sonal areadaaa aay 

. afea affaras Raeara ade aa: | 

. Bara wad salt... TAT Fea zaT A 
. TAUAST HAM THT AMAT: qa | 


8 Isvara Samhita (1.29 ff) and Padramesvara Samhita 

| (1.35 ff. ): 
UaT raga aa: frat: wafer: 

ATR AMTTACA: ASV TATA: | 

we. GHA TAR BT OTT ATA: TAT | 

.o. ARTA: Ta: TTT ATA FearHor aa: | 

SST ST BMA sey slags: 

SAM SCA aTeAt Tag Aad 


